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ABSTRACT

The article describes social as well as cultural aspects of both traditional and modern marriage practices in China.
It focuses on studying some social aspects of Chinese marriage practices, such as the role of parents in marriage,
the value of material foundation, the division of gender roles in marriage, etc. The way traditional social aspects of
marriage influence contemporary marriage practices are presented in the paper on the basis of internet resources.
At the same time, the article also examines marriage practices from linguistic point of view, presenting various
lexical units concerning marital practices. These lexical units include some set phrases, neologisms, internet
language memes, precedent texts, etc. The practical material of the studies has been drawn from the web. The article
shows how both language and social phenomena intertwine and influence each other on the example of Chinese
Internet Marriage Discourse.

Key-words: marriage in China, internet discourse, discourse analysis, neologisms, internet memes.

Artykut opisuje spoteczne i kulturowe aspekty zaréwno tradycyjnych, jak i nowoczesnych praktyk matzenskich w
Chinach. Dana praca skupia si¢ na badaniu niektorych spotecznych aspektow chinskich praktyk matzenskich, takich
jak rola rodzicow w matzenstwie, znaczenie statusu materialnego, podziat rél ptciowych w matzenstwie itp.
Przedstawiono sposob, w jaki tradycyjne spoleczne aspekty matzenistwa wptywaja na wspotczesne praktyki
malzenskie W pracy na podstawie zasobow internetowych. Jednocze$nie w artykule dokonano analizy praktyk
matzenskich z punktu widzenia jezykowego, omawiajac rozne jednostki leksykalne dotyczace praktyk matzenskich.
Wspomniane jednostki leksykalne obejmuja pewne utarte zwroty, neologizmy, internetowe memy jezykowe, teksty
precedensowe itp. Praktyczny materiat opracowan zostal zaczerpnigty z zasobow internetowych. Artykut pokazuje,
w jaki sposdb zarowno jezyk, jak i zjawiska spoteczne przenikaja sie i wplywaja na siebie na przyktadzie chinskiego
internetowego dyskursu matzenskiego.

Stowa Kluczowe: matzenstwo w Chinach, dyskurs internetowy, analiza dyskursu, neologizmy, memy internetowe.

CraTTs OIUCye coliaibHi Ta KYJIBTYpHI aCleKTH SK TPaIWIiiHOI, TaK i Cy4acHO! NUTIOOHOI mpakTuku B Kurai.
YBara 30cepe/Ky€eThCsl Ha BUBYCHHI JICIKHX COIIalIbHUX aCIEeKTiB KUTAaHCHKOI NIUTFOOHOT MPAKTHKH, TAKUX K POJIh
0aTbKiB y MUTFOOHIN [IEpEeMOHii, BaXKIMBICTh MaTepiadbHOT 0a3M I MOJIONOT CiM 1, PO3IOIN TeHACPHUX POJICH Y
nunto0i Tomnmo. Ha MaTepiani iHTEpHET-IKepeIt MOKa3aHo BIUIMB TPAIUIIIHHIX COIIaIbHUX aCIIeKTiB OJIPY>KCHHS Ha
Cy4acHi NUTIOOHI MpakTUKU. BopHOYAc CTATTi pO3TIAAaloThCs BECUTbHI TPAMINii 3 JIHTBICTUYHOI TOYKH 30DY,
IOKa3aHO O0COOJIMBOCTI BXKMBAaHHS PI3HMX JICKCHYHHX OJMHHIb, IO CTOCYIOTHCS OAPY)KEHHS, MOBHI KIIIIe,
HEOJIOTi3MH, IHTEPHET-MEMH, IPELEACHTHI TEKCTH, SIKi TOOYTYIOTh B Cy4aCHOMY KMTailCbKOMY 1IHTEpHET AUCKYPCi.
VY craTTi mokazaHo, SIK MOBA 1 COIiajibHI SBUINA MEPEIUITAIOThCSA Ta BIUTMBAIOTH OJMH HAa OJHOTO Ha MPHKJIAII
CYYaCHOI'0 KMUTaiChKOT0o NIUTFOOHOTO AUCKYPCY.

Kirouogi cnoBa: mumo6 y Kurai, iHTepHET-TUCKYpC, aHalli3 AUCKYPCY, HEOIOTi3MHU, IHTEpHET-MEMU.

Along with the globalization and changes that keep emerging in the world, China has undergone
various changes in its cultural and social life. One of those aspects is the modification of marriage
practices in China. Let us focus on some of the social as well as cultural aspects of marriage in China.
Being a country with lots of different cultures and mentalities, it may be hard to find one general
tendency of what does the concept of marital status in China mean nowadays. We can observe several
tendencies of the perception of marriage as well as family life in China among people. What is more,
the opposite perceptions of the image of marriage or family life may function simultaneously, to one

extent or another.
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For centuries, China had been a country with some visible conservative beliefs. For example,
such practices as arranged marriages were a common thing in the past. Parents often took part in
seeking for a wife or a husband for their children, thus, making decisions about the development of
their future private lives. Nowadays, while arranged marriages may be abolished, the traces of them
still remain in the mentality of Chinese people. Family has still a great influence on the way marriage
functions in newly formed families nowadays. When it comes to the life of young people, traditional
models (such as, the necessity of having a wedding ceremony, buying house and having children) are
often imposed by their families (Malovic, 2018: 210). Jun, et al. (2014: 119), on the other side, points
that the way parents try to influence the romantic relationship of their children as well as to find a
partner for them is mostly a result of ongoing economic and demographic pressures that are present
in China nowadays rather than some traces of the past traditional practices. Traditional marriage in
China put material foundation of marriage over feelings in family life. Nowadays, we can observe a
different tendency of the way marriage should work in China. We can observe the above-mentioned
economic pressure on the example of the rising costs of a wedding ceremony, house prices, etc.
Parents may have a little less influence on the lives of their children nowadays than in the past, as
children choose their own partners as well as make their own decisions. One of the important aspects
that still shows how parents control the martial situation of their children, is how parents can help
children with their materialistic foundation at the beginning, for example, buying a flat or offering a
newlywed couple housing together with them, which consequently results in parental involvement
concerning some decisions about marriage (Riley, 1994: 798).

The way parents influence their children’s life can also be seen on the example of the above-
mentioned arranged marriages. Arranged marriages have been a common practice in China for
centuries, where parents were the ones who sought spouses for their children. Parents often looked
and chose partners for their children based on their material status. Nowadays, arranged marriages
might have lost their original power, however, they still remain an important part of Chinese marriage
practices for some people as well. The form of contemporary arranged marriages has undergone a
great number of changes comparing to the old ones. However some forms of arranged marriages can
also be seen today as well, for example, in the existence of marriage markets. Some of the common
marriage markets happen in public parks, where parents gather in one place in order to find a suitable
match for their children . They bring some advertisements, where the requirements of the potential
husband or wife are written. The requirements usually include the origins of the potential husband or
wife, their salary, material possessions, etc. Arranged marriages, among other examples, show the
importance of material status as well as the importance of parents’ involvement in children’s marriage
life in China.

Speaking about economic aspect of marriage, materialistic possessions and wealth of a potential

husband or wife were an important factor for making a decision about entering into marriage in China.
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Thus, materialism and marriage have always been closely connected in the Chinese marriage
worldview. For instance, betrothal gifts had had an important place in China in the past. The quality
of bride’s wedding festivities and betrothal gifts in China defined her place in society (Watson, et al.,
1991: 321). Women, on the other side, had to present a dowry while entering into a marriage. Watson,
et al. (1991: 7) describes this phenomenon as: “any material possession the bride brought with her
into marriage, no matter how meager, her dowry. This could include clothes, jewelry, bedding,
money, land, and so on’’. Thus, the possession of material goods had been an important part of
entering into marriage in China for both parties. The importance of material possessions as well as
materialistic values in marriage remained in China till now. For example, another reason why many
view marriage in China as a materialistic arrangement, is a present capitalistic system that exists in
the country. In that way, capitalistic aspirations lead to the fact that money and reputation are valued
higher in marriage than emotional connection between the couple (Malovic, 2018: 208).

Speaking about the changes in marriage practices, social worldview has begun to visibly deviate
from conservative one in China since 1980s, which has also influenced the perception of the concept
of marriage as well as family life (Lu, 2013: 62). Similarly to other countries, Chinese family life was
based on wife being inferior to her husband. For example, starting from Confucian ideology, filial
piety (xico Z) described human hierarchy, such as inferiority of ministers towards ruler, sons towards
father, wives towards husband, etc., which also defined the position of wife to her husband. Visible
attempts at achieving equality between men and women were seen during Mao’s time (Yang, et. al,
2017). A significant part of marriage transformation in China was the passage of New Marriage Law
in 1950. The law changed several aspects of marriage arrangement that were not present in China
before, including enabling divorces as well as abolishing arranged marriages. Besides, social focus
became directed at equality between men and women during that time.

All these social aspects can be seen on the example of the language we use nowadays. Along
with changes that are emerging in society, the language, as we know it, is changing as well. A lot of
neologisms are appearing in language all the time. Different social phenomena influence the way new
words are formed (for example, various lexical units, such as idioms, metaphors, precedent texts,
borrowings, etc.). Among them, there are some neologisms which are connected to the concept of
marriage. Many of the lexical units that can be found in the language concerning marriage practices
are the ones that are used in the internet. Let us take a look at some lexical units about the concept of

marriage that were found on the web. For example:

bihiin B24& — a marriage where a couple gets married shortly after graduating’;
buhiinzy AS4& 1% — “a group of people who does not get married’;

erhiintéu Z &3k or erhiinr Z3& )L — ‘a woman who gets married for a second time’;
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Jjihiinzu 2 HE — <a group of people who rushes to get married’;
lushiin #R4& — ‘a naked marriage’, an above-mentioned type of marriage, where a couple gets

married without owing any or almost any material positions (no house, no car, no wedding rings, no

honeymoon or wedding ceremony, etc.);

shanhiin [N¥& — a flash marriage’, a type of marriage where a couple gets married quickly

after meeting each other for the first time;

shihan & — “a trial marriage’, when a couple decides to get to know each other better before
getting married, for example, to live together, to practice sexual relations, and afterwards decide
whether to get or not to get married,;

Xian you hou han %BE& as well as yin yun ér hin EZMIE — ‘a marriage caused by
unplanned pregnancy’;

xinghiin FZ4& — ‘a sham marriage’, a marriage between a homosexual man and a homosexual
woman;

yinhiin f24& — ‘a hidden marriage’, a marriage where a couple hides from society the fact of
being married.

What is more, despite the lexical units about some marriage practices that are mentioned above,
there have been various proverbs, sayings or precedent texts about marriage in the Chinese language.
Some of them date back to the ancient times, while other appeared not so long ago. For instance:

(1) Sayings with two opposite forms (describing the materialistic qualities or possessions

(in most cases) of the potential husband): You ché you fang you cunkudn | Wit fang wi che wu cunkudn
BEEREBEEN | TEXETE ‘Having a car, a house, a bank deposit / Having no house, no
car, no bank deposit’; or similar sayings where some of the other materialistic possessions are
described. For example: You fang you ché you zuanjié/ Wi ché wii fang wii zuanjie B BB EB L
| TETETH ‘Having a house, a car, a diamond ring / having no car, no house, no diamond
ring’.

(2) Fangzi jin haobi shi women de yifu kuzi, chézi jin haobi shi xiézi, hanli hé zuanjie
jitishi maozi hé wéijin BFRIFLLBHENMWKEE T , EFREFLLEEF , \BILFMBEAME
W8 F0EE M “The house is like our clothes and trousers, the car is like our shoes, and the wedding

and diamond ring are like hats and scarves’.
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(3) Mianbao hui you de, diging yé hui you de EIESEH , EBETSBEH ‘There will
be bread, so there will be love’.

(4) Hanyin shi aiging de fénmu ¥R EIRHIIE ‘Marriage is the tomb of love’.

The social perception of marriage in language can be seen in various forms that are different
from the ones that were mentioned before, for example, in some graphical representations on the basis
of internet resources: memes, that can be observed in the graphical pictures that appear on the internet
forums, weblogs, etc.. Let us also take a look at some of the graphical representation of marriage

perception in some of the memes that can be found on the web.

Picture 1. A representation of ‘a naked marriage’? .

On Picture 1 we can notice a man and a woman in a shape of heart holding together a red

wedding certificate, while the man is thinking in the thought bubble: Wi ché wu fang wii zuanjie, bu
ban hanli bu miyue TETE LM - ATEFLAZEF No car, no house, no wedding ring, no

wedding ceremony, no honey moon’. We can also notice a caption written below the certificate on

the bodies of the couple: lushin #£1& ‘a naked marriage’. The balloons floating in the air show

different words on them, such as (from left to right): a blue one — fingzi B+ ‘house’, a green one —
zuanjié $h7% ‘diamond ring’, a yellow one — ché Z “car’, a pink one — miyué % B ‘honey moon’.

We can assume that the balloons that are floating into the sky can represent material possessions that

the couple does not have.

2 Picture 1. Retrieved from: http://www.jiajum.com/zhidao-view-id-20087.html [access: 28.02.2021].
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Picture 2. A representation of ‘a naked marriage’ 2.

On Picture 2 we can see a man and a woman standing on a heart with a word luchin: #R1& “a
naked marriage’ written on it. The woman seems to be running away from the man who wants to

keep her. The woman is holding a card where a word /7an B#& “divorce’ is written. We can also
notice a following sentence in a thought bubble: Zai yé wiifi rénshou méiyou fangzi de rizi Bt &%
B2 EAEFHHETF Can’t stand the days without a house anymore’. A cloud in the sky holds a

house. We can notice a word gaofdngjia B ‘high housing costs’ written inside the cloud.

Picture 3. A representation of ‘a flash marriage’ and ‘a flash divorce™.

3 Picture 2. Retrieved from: https://zhuanlan.zhihu.com/p/28587673 [access: 06.03.2021].
4 Picture 3. Retrieved from: https://www.jiawuzi.com/minglijiechuo/921/

[access: 28.02.2021].
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On Picture 3 we can see two creatures with angry expressions on their faces standing beside

each other on the left and right side, being separated by a lightning where words shan/i IN& “a flash

divorce *and shanhan A4 ‘a flash marriage are separated. Below in the ground there is a plant of

so-called flash marriage which later on results in a flash divorce as it grows. A thought bubble on the

right side of the picture has a word héng IF ‘an expression of groan’ written inside of it.

Picture 4. A representation of ‘a hidden marriage™.

On Picture 4 we can notice a couple that seems to say goodbye to each other before going to
work. Below in the ground stands a heart with a word yinhin B24& ‘hidden marriage *written inside
of it. The representation of the picture could show how the couple needs to conceal their relationship

from the world, as if putting their emotional feelings inside the ground, where the society can not
notice it.

5 Picture 4. Retrieved from: http://sh.sina.com.cn/news/s/2011-04-12/1431179180.html [access: 28.02.2021].
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Picture 5. A representation of ‘a naked marriage’®.

A couple is laying in a tent that is made of a marriage certificate (jiéhiinzheng £54&1IE) on

Picture 5. The word ‘marriage certificate’ is written on the tent. We can assume that the tent represents
a house of the couple referring to ‘a naked marriage’. A picture with a house and a car can be noticed
inside of a circle above in the sky. The man and the woman appear to be looking at this picture in the

circle. The tent has also a word xixi & ‘a double happiness’ written on it. The characters are often

written on various wedding decorations or wedding presents in China.

8 ’ . © o
AL &N \‘\.’\\\

Picture 6. A representation of jihiinzi 2 &% — ‘a group of people who rushes to get married’’.

6 Picture 5. Retrieved from: http://roll.sohu.com/20110715/n313481190.shtml [access: 06.03.2021].
7 Picture 6. Retrieved from: https://baike.baidu.com/item/ 2 #& 5%/7002238 [access: 12.06.2021].
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On Picture 6 we can see a couple that is most likely dressed up in their wedding clothes. On the

right side there is a sentence written in a pink color which says: Gudn ta shéi a! Ganjin jia! Eth i

M1 X% It doesn’t matter who he is! Let’s get married quickly!” The picture represents the so-

called jihinzi 288 & ‘a group of people who rushes to get married’, showing how the couple often

does not particularly pay attention as to who he or she marries, but rather pays more attention to marry

this person as soon as possible.

Picture 7. A representation of bihiinzi: B24& % — ‘a group of people who gets married shortly after

graduating’® .

Similarly, on Picture 7 we can see a girl who is jJumping from one place to another. Behind her

there is a door where a word biyé 2\l ‘to graduate’ is written. The girl is coming out of the door

rushing to get into another building. A sign with a word hiinjie &4V is placed near the building where
the girl runs to get in. Hinjié #&4T that means ‘matchmaking’ by itself, is also used to describe a

marriage agency, where people who want to get married can come for help to gain some information

about some potential candidates that could be suitable for marryinglG' The girl is thinking in a thought
bubble: Hdo ldobdn buri hdo ldogong 37 #RAMEFE L ‘A good boss is worse than a good
husband’ or ‘A good boss can’t compare to a good husband’. The picture describes two phenomena

Jjihunzi 2UEH&E, where the girl rushes to get married as soon as possible as well as a second
phenomenon: bikin EEYE 1% “a group of people who gets married shortly after graduating’, where the

girl reportedly wants to get married right after graduation placing finding a future husband in the

marriage agency above her future career.

8 Picture 7. Retrieved from: http://www.chinanews.com/edu/xyztc/news/2007/07-30/990337.shtml
[13.06.2021].
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To sum it up, we can notice how social as well as cultural phenomena that happen in the world
have their influence not only on the general worldview of society, but also on the language we speak.
In this way, various social occurrences have their imprint on the language we use everyday. This
imprint can be noticed on the example of some neologisms, set phrases, precedent texts that appear
in the language.

The article has focused on describing some of the social and linguistic features of the Chinese
marital practices. It has paid attention to some of the social aspects of Chinese marriage practices,
analysing their features and showing how they have been changing in time. For example, the role of
material possessions in the marriage (betrothal gifts, dowry), the role of parents in the marriage
(arranged marriages), the marriage hierarchy of Chinese marriages on the basis of the gender (filial
piety), etc. The social perception of marriages in society has also proved to have its influence on
language, that is why various linguistic units concerning the concept of marriage have also been
presented as well as analysed in the paper. Those linguistic units list some neologisms, word-
formations, set phrases, internet memes that are somehow connected to the concept of marriage that
are the part of the Chinese Internet Marriage Discourse. Those language features can be observed in
the forms of simple sentences found on the web in the text or written on top of the various photographs
that are also somehow connected to the idea of marriage. The linguistic units found in the course of
studies show that along with the rapid changes occurring in the world, various social occurrences
influence the language we use.
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